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It is a pleasure to introdue to our readers the Bhayee 
Sahib of Bagrian, the writer of this esteemed booklet ‘One 
Guru, One Movement’. 

Without going into detail of the subject scholarly dis- 
cussed herein, we have simply to point out that Bhayee 
Sahib descends from Bhai Sadhu, who was married to Surti, 
the daughter of Bhai Akal, a devout Sikh of the 5th Guru. 
Bhai Rupa, the great grand ancestor of the author was the 
son of Bhai S4dhu. Bhai Rupa was later honoured with the 
title of Bhayee Sahib (my own brother) by Guru Har Gobind 
ji when he partook of the cold water, which both father 
and son had vowed to drink only after the Guru had tasted 
it, which the Guru did after galloping a long distance of 
32 miles from Daroli. To Bhayee Rupa and his descendants 
also goes the credit of service rendred by the family to Guru 
Gobind Singh Sahib and later to Banda Singh Bahadur. 
Hukam-namas of the great Gurus alongwith the relics 
bestowed by the Sat Gurus on the family are preserved with 


respect by Bhayee Sahib. It is a pleasure that the family 
maintains the same old traditional respect for the Sat Guru 


and his commandments, and carries ou the practice of 
‘Guru ka Langar’ inspite of the adversities of the present 


times. 
Secretary, 


GURU NANAK MISSION. 


Printed and Published by S. Narain Singh, Secretary, 
Guru Nanak Mission, Dehra Baba Jassa Singh, Patiala 
in January 1968 at the Army Press, Patiala. 
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ONE GURU, ONE MOVEMENT 


Some rseudo critics have criticised and even satisfied 


their ego by passing judgement on Sikhism and the Gurus 


without taking the trouble to have a look at the whole 
concept of Sikhism and the Satguru’s teachings, not to speak 
of acritical study. They try to split the different human 
forms of the Guru into different “‘units’’ and personalities, 
as if functioning independently of each other. They thus 
project a wrong picture and create confusion. They do 


grave injustice to thc Guru and the whole movement. It 


is especially so in case of the 10th} Nanak, Guru Gobind 


Singh, and also the Sixth. 

No assessment, no evaluation or appreciation of the 
life and work of the tentb Nanak, could be justly made without 
proper appraisal of the movement, to which he lent finality, 
and without placing him in the perspective of the 
evolutionary process, of which his life and work are an 
integral part. 

_ The Scripture and Sikh History being the two sources 
of infevsation. we shall have to test even the anecdotes of 
history on the touchstone of the Scripture, if we want to 
get correct conclusions. The Sikh Scripture, as embodied 
in the Guru Granth Sahib, is the only Scripture in the 
world that is written directly under the personal super- 
vision of the Founder who revealed the Word, -and signed 
and confirmed it. 
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In the words of Sadhu T. L. Vaswani, “Yes-the living 
spirit of the Gurus speaketh, today, in the Words of this 
Ever living Book, this inspired Testament of the Saints, 
which the tenth Nanak with the last benediction of his earthly 
life, left to his disciples as their perpetual Enlightner’’, 


To get the right appraisal it is necessary to under- 
stand and keep always in mind the most important point on 
which the whole conception of the Satguru’s mission and 
teaching hinges It is the continuity of the Guru in ten 
human forms and finally his :Guru’s) omnipresence and 
dynamic existance among us as the guiding and driving 
force and spirit in the Knowledge (Gyan) adumbrated in 
the Bani (The Shabad-The Word) in the Guru Granth | 
Sahib. 7 — 

The Word is the Guru : and the Mind 
attuned (to the Word) the disciple. 
Bae ad Aafs ufo var (aH asl faa and H: 9) 

The 10th Satguru repeats : 


Attune your mind to the Word, Guru. 

fats Ta mt3H Suen (aHasBt U: 90) 
We come accross very clear and definite injunctions of the 
Satguru himself about this continuity, such as:— 

There is only one Word, one Guru, 

and one Interpretation. 

feat gel fea aa feat age dtafa! (ed Ags H: 8) 

Then again in Var Ramkali it is made clear:— 
The Light was the same, the way the same, 
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only the body changed. 
afs Gar nafs afe vfs atfenn ef— uscd | 
The 10th Satguru himself axplains it thus: — 
| Nanak assumed tite body of Angad, 
Sag Ade xX FUT! | 
And made his religion current in this world. 
qdH yvd fey Ha H ATT | 
Afterwards Nanak was called Amardas, 
mMHIeH Ul SH au | 
- As one lamp is lit from another. 
| a3 tlua 3 elu aaa | : 
When the time for the fulfilment of the blessing 
came. a 
ag Fes AH ZI MST | 
Then Ram Das became Guru. 
THA 3a TI aatat | 
Amar Das gave him the Guruship according te 


e 


the ancient blessing. 

faa sgefo uarsfe atm t 

And took the road to paradise himself. 

mHaeatA Ad ufa Ha Bhar | Oo 

The holy Nanak was revered as Angad. 

Hl aoa nate afe rar t 

‘ Angad was recognized as Amar Das. 
niofe wngen ufgarart 
And Amar Das became Ram Das. 
MHIeH THA AI | 
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_ The pure saw this, but not the fools. 
— -WVOS BY HS ofg uy | 
Who thought them all distinct; . 


faa fge agg afa wat 
But some rare person recognized that they were 


,—~ 


all one. 

ea Ju fared ufsear 1 | 

They who understood this obtained perfection. 
fafs wart fea ot fag ured 

Without understanding perfection cannot be 


obtained. 
fas AH fA ag 3 rel | (siefsa Sree ut: 90) 


An instance to illustrate this continuity can be given 
from the writer’s own family history. In the month 
of Baisakh 1630 A.D: Bhai Rup Chard and his father Bhai 
Sidhu were getting the Rabi Crop harvested. When they 
touched the water in hanging goat-skin to’ quench their thirst, 
they found it so cold that they thought it worth offering to 
the Guru and would not touch it. themselves although the heat 
of the day:-made them unconscious. The 6th Nanak, Guru 
Hargobind Sahib, was at. Daroli at that time. Feeling 
attracted by his devotee's love and plight, he rushed to them, 
bought them back to senses and took water. He got so 
pleased with their devotion that he bestowed upon them his 
sword and robes and a horse and took them out to the place 
where he founded a village fur his devotees and named it Bhai 
Rupa, now in Bhatinda district. On the way he noticed 
that the sword and the robés’ that” he had’ bestowed, were 


. 
eee oo 
ie 
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‘being carried on their heads and the horse being led. On 
being asked Bhai Sidhu and his son Bhai Rup Chand said 
that the gifts were too sacred for them to wear or fide upon. 
This further pleased the Guru who gave them the most 
coveted title of Bhai (his own brother; and put them 
incharge of his mission in the Cis.Sutlej area, At that time 
he told the Bhais to keep his gifts bestowed on them, in trust 
for the Guru and he will get them back when the time came. 
And this he \ Sixth Nanax) did when. as Guru Gobind Singh 
(Tenth Nanak) he reached Dina, n:ar village Bhai Rupa, 
 & from Chamkang, é apd. asked for his entrusted, cate PPS: robes 
. and hoarse. - —— 


Guru Nanak was the great Architect, who with a 
Divine Vision prepared and chalked out the Master Plan in 
_ every meticulous detail, whi h_ his eight successors imple- 
: mented and developed and the tenth Nanak, Guru Gobind 


Singh, finally brought to perfection and completed the 
edifice. 


The first Satguru in his four main tours to spread the 
Light visited the snowclad Kailash -Parbat.and: Tibet -in the 
- North, the Far East in the East, Geylan in the South, and 

Mecca touching the Red Sea and the Mediterranean, in the 
‘West. The development of Sikh organisations and missionary 
centres were set in motion by the Jst:Nanak. Raja.Shivnabh 
was put incharge of the missionary work in the Seuth at 
| Jaffna in Ceylon, Bhai Lalo in Northern Punjab, Kauda_.in 
Central India, Sajjan at Tulamba near Multan in the West, 
and Shah Behlol at Baghdad for the Middle East,. He 
brought about dramatic:-transformeations --and...spectacular 
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conversions as in the cases of Kauda, known better as Kauda 
Raksh, a Cannibal; and Sajjan who was a great Thug and 
killer dreaded in westren Punjab, end Shivnabh, who was 
a great Ruler. This gave the movement a forceful start. 
We find Sangats coming to have the Darshan of the Satguru 
from Kabul and Qandhar during the time of the 5th Nanak, 
and bringing offerings of Persian, Iraqi, and Arabian horses. 


ee ee 


during the time of the 6th Nanak. Andso was the case - 

during the 10th Nanak’s time. This shows that all those 

centres worked as dynamic and living organisations although 

the later Gurus did not personally visit those far flung areas. e . 

The missionary centres during the 3rd Nanak’s time | 

developed into 22 Manjis, which in the 5th Nanak’s time came 

to be called Masands (from Persian word Masnad),. During 

the tenth Nanak’s time when it was found that they had 

become corrupt, the Masands, who Jacked in character also, : 

were punished with an iron hand, and the institution 

was wholly abolished, because then Khalsa had ceme to its | 
own and could function directly everywhere in all spheres of 

| 


> “- + A RO crea oe eee ere eee te 
= 8 , 
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life, 

The Ist Satguru set the example not to bow before brute 
force but to resist aggression and tyranny, by courting arrest 
himself at Saidpur during Babar’s invasion of India. He ~ : 
not only protested against the tyranny of the invader but 
also remonstrated with the subjects (public) for not realizing | 
their responsibilities and surrendering like coward sheep and 
dead men, and with the Pathan rulers of Delhi for not 
being able to protect and defend the jewel of country 
that was in their charge. He also remonstrated with 
the Creator direct and straight. 


aseteten die pane aeaamen nadie mania tee tienes eae aie 
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- To the people he pointed out their weaknses and shook 
them up to awake and arise Here are some excerpts: 


They mimicked the mohammedan manners. 
AAH Zaat get | 
Ate meat prepared in the Mohammedan fashion. 
matfynt at AST Yard! YTST | 
“i Wore blue dress in order to please the ruling 
Class. 
oe eng ufofa defo uae 1 (StI TAT HH: 9 
In every home people called themselves by 


foreign names Even their language had changed, 
wfg wfa Hbyt Agat aby gat nea SHAT | 


(3H3 H: 9) 
He deeply felt and movingly complained that 


the blind subjects, out of ignorance, pay homag* 
like dead men. 
not sufs fame feset arf sg Hae | 
| (Std MAT HG 9) 
_ Similarly frank and outspoken were his feelings about 
¢ the rulers. 7 | 
The rulers had lost all thought of God in joy:, 
in spectageles, and in pleasures. 
Bran Hafs arerebur dfar sont arte 
When Babar’s rule was  PeORRRRE, no prince ata 
his food. 


arad wel fefs aet afea ar a? urfe | (mmAT HH: 4) 
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Ifa ravening lion fell on herd, its master should 
show his manliness. | 
Hast Ald He U Sot YAH AT — 
The dogs of Delhi (Lodis} have spoiled the 


prifceless inheritance. When they are dead, no 
one will remember them with regard. 


333 feats fea ast Wem Ara 3 aed | 
(HTAT H: 4) 


es 


Again in Asa Di Var he says about them. | 
Sin is the King, Greed the minister, Falsehood 


VRS AA ghee 


the mint-master, 
ee uy efe ga HIS as gut —_— ! 
And Lust the deputy to take counsel with, they 


AMIE TRIES a: 


sit and confer together. 
ad Sa Afe Ushi ofa afs ag Stag 
To the Creator he remonstrated : | ; 
The Creator takes no blame to Himself, it was : 
Death cars as a Mughul that made war 
on us. ° 
md SAS eel TIS AH afa Has darfent | 
When there was so much slaughter, such Gronee g: 
didst Thou not feel saidatl ? 
eat hg uel aasre 3 at eae a mtfeni | 
Creator, Thou belongest to all. 
aga 3 gst at At | (MATH: 9) 
‘He gave the clarion call : - 
If thou art zealous of playing the game of love, 
AG 39 UH Uwe Tare | 
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Then enter upon my Path with thy head on thy 
palm. | 
fag ofa sal wal Hat mre t 


‘Yes, once thou settest thy foot on this path, 
fez Higa ud udld 1 

Then find n't a way out, and lay down thy head, 
fag da afe o ald 1 
Oo (Hea = = H: 9) 

This call was made and promise demanded, which his 


followers freely and spiritedly fulfilled, when at Anandpur 
Sahib the 10th Nanak in 1699 repeated this call and the 


- Pyaras (the beloved ones) came forth _—— sii with 


“heads on palms of their hands”’. 


Sikhism is Guru Nanak’s way of life, that he guided us 


to tread for living this human span of life successfully, effecti- 


vely, actively, purposefully, usefully, forcefully, and in accor- 
dance with and in tune with the will of the Master, who 
ordained us to live this life, and in such a way that we may 


earn His pleasure and blessing. It was this way of life 
' (Marg-Panth) which was owned and finally brought te 


perfection by the 10th Nanak, Guru Gobind —_ about 


which he himself says in Bachittar Natak :— 


He established religion in the Kal age, 
faq fea afs 4 UaH Yas | 
And showed the way unto all men of God. 
Ag AUS a ad FSU | 
Who follow his Path. 

Aaa Haga Hfa mre | 
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Sin never troubleth them. 

3 agd odt uu Age | 

From those who embrace His religion, 
aa ug seo ad uit 

God removeth all suffering and sin. 
uu ay fas aus ad 

Pain and hunger never annoy them, 
ey gy add 3 HSTe | 
And they never fall into Death’s nuose. 


As ASA TIS mv a . 


Here the words ‘‘Tin’’,‘Tan Ke’’, and ‘Tavan Ke’’ are 
significant they mean clearly and definitely ‘‘His’’, that 1s 
Guru Nanak’s Marg, Panth. 


This way of life, i.e Sikhism, is not based on any set of 
mantras, rituals, formalism, or talismans, postures of worship 


yogic asans, fasts, or penances, signs. or symbols, ablutions 
or trances. There is no place in Sikhim for any Karam Kand, 


pilgtamages, austerities, giving up family life, or renunciation 
of the world Mere reading of scriptures, or mechanical 
repetition of prayers, attainment of supernatural powers (such 


as Ridhis and Sidhis), or physical excercises, and show of 


miracles, or magic, have no place in Sikhism Sikhism is not 

| based on dogmas ora set of commandments. Principles of 
Varnashrama, Incarnations and Idol worship are repudiated | 

in Sikhism: : 

Burnt be that tongue which sayeth’ God is cast 


into the womb. 


HY wee faz aula Steg Hal) (ga@ H: 4) 
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Recitation of hymns and numbering of prayers, alms and 
even charities, giving up of icod and going naked, cc rot 


help to solve the basic problem. 

No amount of hard thinking, or stoppage of mentation, 
or possession of worldly goods, science or technology or 
any system of hollcw philosophies or institutionalized 
religion, regimented society, attempts at mental discipline or 

= esoteric intreversion, p!anning or compulsion, social & moral 
jaws, or any kind of in position, can quench the basic human 
hunger. All these things only fan and inflate the ego and 
~ do not show the right path 
The Satguru Says :— 
Thinking avails not, how so hard one thinks— 
Ad HU 6 veel WAS Byers | 


Nor silence avails, howsoever one shrit ks inte 
oneself. 


wu du Ss Jezel a ofe ca feeara | 


Nor hunger goes with the pleasure loads of the 
Worlds. 


Sunt sy S Csat aA gar usar gra t 
Of a myriad cleverness, not one works. 
HUA fawteul oy df 3 fea so vs afs i (au) 


Reflecting on the Guru’s Word, [ am rid of the 
sense of any colour, caste and tribe. 


wf ga5 8S HUN vat TeHfs safe staat 1 
. 7 (Atdd H: 9) 
Niether Vedas, nor Shastras, noi Smritis. ner 


the Semitic texts lead to one’s emancipation. 


gz aay fafufs af ams be usm Hats 3S Jet 
(Hat H: u) 
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ey Within one’s mind, is wiath: ane immense sens 
HO Hid ag yg maTarat 
| “And: yet one worshipeth God elaborately with alb 
the rituals one can. 
ya add yds fanaa | 


And painteth on the body halen after a bath. 


af fenaa fs va gare | 
But remaineth unclean from within. 
3g al aval a AE | P 
One donneth ochre robes, and warmeth oneself 
by the side of the smouldering fire, 
Und Su ddl A sAsr 
And stung by worries, one abandoneth the 
household. ) 
nual at Hifan' fod 3 SAS) 
©ne’s ears are torn and one —— o for crumbs. 
ae safefuge gar | 
And asketh one for alms, from door to door and 
78 satisfied not, - oe + 
—ufe ufs Hid fauses 3 yak iis 
One abandoneth his own woman and casteth the 
evil eye upon another’s. 


afost fs ye seta ud aratt 


No, no one attaineth God by donning a mendi- 
cant’s garb, and one is tortured by pain, 
@fA at ueba Hat efyntal |. 
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One speaketh not under a vow of silence, 
aS od afe gor Hat | 


But within one is desire, and so one is ever on the 


Round. 
nisfa ABU seteby Hal 
One eateth not and thus giveth pain to one’s 
, body. 
nfs 3 agg Bu Sat naar 


For, one realiseth not the Lord’s Will, afflicted 


by attachment. 

JaH 3 ey fentfynt HHST I 

Without the true Sia, ‘no one attaineth the 

Sublime State. - | 

fag nfsga fad ot uel way a ‘a H: U) 

I read the holy texts and dwelt on ‘the the Vedas, 

and controlled my. breath and cleansed my inner 

system. 

ususG ud ge states feefa gnaH AT I | 
$ But I abandoned not the society of five desires 


and was bound to egohood more and more, 
ud Aa fAG Aa 3 eefag wfaa maafa gd) 
My mind’s cravings led me to abide at the holy 
places : | 
Yea, I chose to be sawn alive. ; 
— He amar age ale efae fafa qaez Vary | 
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But the mind’s scum was cleansed not thus, 
howsoever I tried. 
HS al HS a Gad fea fafa a suags age} 
I offered in alms, land, clothe. ani grains but 
arrived not [ at the Lord’s door. 
M6 YAS 3H YI Mau od fst Jaenra 
I performed worship, and made flower 
off: rings : yea, I prostrate! like a log and _ pers 
formed the six kinds of works. 
UH! Mag Fes SII ue Fa aE aa 
But I was tied to my self and attained not to my 
God this-wise too. 
Je a8 aga gua Hfo ufam' og alm fer Aas | 
I practised Yoga, like a Sidha, and all the eighty 
four postures : 
Hd fAu one Bears & at afa afe ofan | 
I practised Jongivity, but met not with my God 
_and was cast into the womb ever and ever again. 
wal otc fefa fefa aan ufe faG Aa at afanit | 

(HeS HU mMAeUuehyT) 


The 10th Nanak says :— 
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Some worshipping stones put them on their heads, 
some suspend lingams from their ‘necks. 


MI Suge ua ufo faa ag & fea ag szaneg | 
Some see God in the Ssuth, some bow ‘their heads 
to the West. 


aa ofuG ofs weet fer ufa aa usa q, 
AI fosfes | 


NamdhariElibrary@gmail.com — 


. 15 
Some fools worship idols, others busy them- 
selves with worshipping the dead. 
az 9379 q asd ul ag fHaTs a uns utes | 
The whole world entangled in false ceremonies 
hath not found God’s secret. 
aa faut GafsG na dt va At ses a gz 


| Oo at ufeg | 
* Again :— _ | 

I speak verily, hear me all ye people, they who 
love God have obtained Him. 
fe 


AMY ad Ho Ba As fas UH atG fsa dius utes: 

Cxate BASS ut: 90) 

Sikhism, the Satguru’s Way, is based purely on rational 
understanding, intellectual argument, realization of the 
Truth, and enlightenment through Knowledge (Gyan) and 
interpretation of the Word in actual life. Deeds and not | 


the creed are essential. It is based only on :— 
Meditate on the Lord’s name and do what is clean. 


afg a ay afu feqHs AGH | 


(a831 FuHat H: 4) 
This includes every thing worth-while in Sikhism. 

c When Ram Das Samarath, the Maratha Saint, met the 
6th Nanak, Guru Hargobind Sahib, at Srinagar in 1634, the 
Satguru imparted to him the teaching that the essence of 

‘ Sikhism is to be an ascetic within (13a eatdt, and prince 
without (agg mute). Arms means protection to the weak 
and poor, and destruction to the tyrant, for Guru Nanak’s 
teaching was to transcend the little ego and the appearances 
but not to renouuce the world. It should be noted that 
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16 
‘later on Randas became the spiritual guide of the great 
sii . 


To saietiae his Teachings the Satguru did not create 
any mythology and did not take cover behind any miracles 
or show of supernatural powers. Repudiating mythology 
and symbols of mythology (as also symbolic ritualism), the 
Guru presented ‘Word’ .Shabad) as symtol. Words are | 
symbols only because they convey a condition of | 
knowledge and ju formation—Words are symbols of their 
meaningfulness. Thus Words become the paramount 
carriers of Knowledge «& Shabad and Gyan), Realization comes 
through knowledge of the Shabad. Thus Shabad is the Guru. 
It is therefore the purest of Symbols. . It cannot be bogged 
down by mundane associations and mis-interpretable my- 

d thological symbolism. Shabad therefore becomestbe purest 
vehicle of noblest ‘experiences. To put it in’ modern 
terminology, the Guru used the ‘myth of the language’ which 

~ 48 the most potent, rich and effective form of communication. 


oY 


In Hindu mythology Saraswati is said to have created 

“music (Sangit) when she could not stiz:factorily communicate 

her spiritual experience and knowledge through language 
. (words). . She had to. subscribe to the use of , 
- sound aholgu‘e (Nad Brahm), for this was the _ only 
~ most proficient form of communication left to her, Herein 
she. conveys ‘Experience’, pure, as experience without 
_ translating it into language. The limitation of words and 
Janguage was thus surpassed. However, this had its own 
limitations. Experie..ce communicated as nacent experience 
without words cannot be effective on the plane of rationale. 
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17 
In Sikhism we have then ‘Shabad in the form of K’rtan, 
Words’ (Shabd) set to music and rythm, utilizing the 
experience communicating quality of singing, objectified 
emotional character of Raag, the infinite concept of Tal 
(313), and the purposeful, meaningful, rationalizable and 
commonly understandable character of Bani (rel) 3 in the 
form.of Shabd. | | 
Sing pure Keertan in praise of the C reators 
fowwe algzs meg aga a 7 
Kirtan thus is the only form of wordship in Sikhism. 
Repudiating any claim of sanctity of any particular 
language, the Satguru .ysed the language of the masses, 
making free and generous use of Persian, Arabic, Sanskrit 
words and Hindi in Punjabi and appealed direct to the 
heart and intellect in simple words and _ phrases. Thus 
bypassing any imtermediary priest class, he saved the 
people from exploitation and subjugation by the priesthood, 
both Hindu and Moslem and created a contact direct 
with the masses. The Tenth Nanak had as many as 92 
poets, under his patronage and in his service at Paonta and 
. Anandpur. Some of these men of letters he deputed to go to 
Banaras and other places to acquire all kind of knowledge 
and master the Shastras and scriptures of other religions. He 
then got all the Shastras and classics and old mythological 
books translated from Sanskrit and other obsolete languages 
into the every day language and made them available to the 
masses. It is regrettable that this cart-loads of literature 
was mostly lost during the evacuation of Anandpur, Only 
some was left, a portion of which was incorporated later on in 
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the Dasam Granth. Thus the Tenth Nanak’s contribution in 
this respect also was unique. 


The Guru demonstrated in actual every day life, by 


precept as well as example, that what he said and 


taught, could be practised and lived uron by every and any 
one who has a will and faith and clear conscience. Satguru’s 
‘class room’ is open to all who have the wish to learn, 
irrespective of any class, caste, creed, or country. The Word, 


the Gurshabd, is always and at all times being broadcast. 


Any one who wishes to listen and take lesson, has just to tune 
his mind to that wave length. a 

Nanak, the Guru, hath instructed all in this 

divine wisdom, and whosoever heareth it 1s ferried 

across. 

ada aaa 1 QueA afas 39 AS A ufa uateg | 

| Co (HT H: u) 

J have not come across any where, said or written, by the. 
Guru, that his Teachings and the examples he set are meant 
for any special class or set of people, or for any particular 
community, nation, or country. When seeking Divine help 
to spread Dharam and root out evil and punish evildoers, 


the Satgnru said ; — 
I stood up, clasped my hands, bowed my head, 
and replied _ 
sie 3a A afs aa gus aa fia faurfe 
“The religion shall prevail in the world when 
thou vouchsafest assistance.”’ 
Us US 39 AM H 7G 3H add Hote | is 


oo oe 


(afaza Isa Ut: 90) 
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Significantly the word here used is ‘Jagat’. It does not mean 
Punjab or India or any other area. It only means the 
World. ; 

Sikhs as a whole are also known as and called the Panth. 
Panth includes all sorts of Sikhs whether perfect or imperfect, 
whether still novice or fully responsible, whether Sehajdhari 
or ofany others Samparda. Any one who believes in the 


+ 
“* Guru and the Gurbani and has faith in no one else, cannot be 
denied to be a Sikh and therefore is a member of the Panth. 
For every Sikh there is a bar which he has tocross for. 
‘ 


elevation to the selection grade. When he has crossed this 
bar he becomes a Khalsa, a member of Akalpurkh’s Fauj, 
the ‘Suicide squad’, who offer their heads and are tested and | 
consecrated with the Sword, aclass of God conscious men, 
out to protect the good and spread goodness and punish 
evildoers. The Tenth Nanak, Guru Gobind Singh, defines 
a Khalsa in these words : 

He who keeps alight the unquenchable torch of 


truth, and never swerves from the thought of one 
God, 


waz afs au fon wna ea fast Ho Saw mS | 
He who has full love and confidence in God, does 


e not put his faith, even by mistake, in fasting or 
the graves of Muslim Saints, Hindu crematoriums, 
or Jogi’s places of sepulchre ; 


UdS UH YSts AA YS dg Nal He FS St HS | 
He who recognises the one God and no pilgri- 


mages, alms giving, non-destruction of life, 
penances, or austerities; 


dtsa ws efem gu Aan ba fast ofa da ued | 
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And in whose heart the light of the Perfect One 
shines, he is to be recognised as a pure member 
of the Khalsa. | 
uss His Ad We H Be UWeA af fourerR ANS | 
(33 HeW UT: QO) 
All great religions are, in‘a way, together at the bottom’ 


and ‘meet: at the top. Itis in between that differences and: 
troubles lie. Political considerations and amibitions, sociat- 


systems and rituals, selfish interests and rivalries, tend’ to 


make them apart and create schisms and classes, Sikhism 


asserts that ‘all true religions are not in fact opposed ‘té’ each 
other. They are all one, if they come to accept compassion as: 
the fountain head of virtues and consider spiritual elévation;- 


the forging of individual character and the formation of society’ 
of: men:of God as their aim. } | 
-. The 10th Satguru says in Akal Ustat :— 


The Creator, the Beneficent; ate the same, the 


Provider and the Merciful are the’ sme; 
aga adn Hel aaa dulw Get 
Let no one even by mistake suppose there is 
difference. 

BAe 3 38 aul 3m SH HSE} 

Worship the one God who 1s the One Divine 
Guru for all. 

Sadtatnensda aqade da) 
Know that His Form is one; and that’ He is the 
one Light diffused in al). 
ea dt Wgu AY La HS HSg | 
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The temple andthe mosque are the same; the 
Hindu worship and the Musalman prayer are the 
same. | 
Saar nt HAIS el unt foes Get: 


All men are the same; itis through error they 
appear different. 
. | Higa Aa Sa Duda a yste 3 
_ 
As° from one fire millions of sparks’ arise; 
nA eat mao TEAM IE wT Sf) 


Though rising separately, they unite again in the 
fire; 

feurg feng afd. 3a ta A fusradh 
As from-one heap of dust séverat particles of dust: 
fill: the air3: | | 
HH ea YS 3 ida Ys yas TO 
And on filling it again blend with the dust; 
ua @ asa @g Us dt AWTS | 


As in one stream millions: of waves are produced;-: 
. AH Sa oe 3 ada a2 Guns 2 
The waves being made of water all. become water: 
' us 2 Jad RA US at aaa | 
So from God’s Form nonsentient and sentient: 
things are manifested; 
3H faq gu 3 wga 33 yae ofe 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail.com 


22 


And springing from Him, shall all be united in 
Him again. 


ait 3 Gun Ag STH AHO) 
Oxats GH3fs ut: Ao 


We find in the Guru Granth Sahib besides the Bani of 
the Nanaks Banis of 35 other Bhagats and Bhatts etc; who 
belonged to different ways of life and Religions but who had 
understood the Master. Their Bani was given equal position 
to that of the Satguru’s, Sikh Scripture thus attains an 
unparalleled greatness. Sikhism is therefore unequalled in 
cosmopolitanism, catholicism, and tolerance. No other 
Scripture in the World can claim this unique and universal 
position. Originally all the religions are planned to provide 
the human mind equilibrium, peace, and eternal bliss. All the 
ways are planned to reach the top. Some of them are circui- 
tous and tough, some are short and straight, and some are 
difficult, while some are easy to tread. Some of them are full 
of obstacles and labyrinths while some pass_ through 
wilderness and jungles full of ferocious and poisonous 
predators. Through some, people are able some how to pass, 
while in others they get lost, 


The Satguru’s way 1s the clearest and the shortest, as 
well as the straightest. Being a short cut the ascent may be 
tough, but the way is wide and well defined. The Guru says 
that all the basic problems can be solved and human hunger 
quenched by establishing harmony with the Truth, which 
cannot be achieved by inflating and nursing the ego but can 
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only be achieved by completely submerging it into the Will 
of the Supreme Being on and extinction of selfishness 


(a8). 
Cheerfully follow His will which is inborn in us 
and ingrained. 
IaH ae? vwer rag fafyor rc) | (au) 
- Sikhism therefore does not aim at Salvation or Deliverance, 


which means a static merger with and reabsorption of the 
individual soul into the Universal Soul, and get finished 
7 with it. Thisis left entirely to the grace af the Akalpurkh 
(sedi Hu wna) Our duty is confined to right thinking and 


right actions with pulsating love of the Omnipresent. 
Biss 


} | ‘There are very clear injunctions about it in the Guru 
Granth Sahib : 


I seek no dominion for me, nor Deliverance either, 
ae St Brg vats ST BIG 


For I crave for nothing but the love of thy Lotus 
feet. 


Hf Ylfs vas anes | (Sedarat H: yu) 


Loni 


Heres again. Sikhism stands out as distinct from others. 


@ ci - : @ ® e e 8 | 
| “Sikhism aims at creating a society, a race of men ef God 


who have perfect faith and anchor in God and are enthusia- 
stically out to do. good to and serve mankind (ya@uarg SHiOT) 
and | thus - spiritualize life on earth and lift mankind to 
a higher plane. It is only a-God-conscious man who is ani-— 
mated with an intense desire to do good in this world. 
A sample of such a God-conscious man was created in 
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‘the’ Khalsa.’ Khalsa means Khalis, pure, :‘& belonging directly 
to.the Master. The:Khalsa therefore owes no allegiance to 


any perishable creature but only and solely to Wah-Guru 
(God-Guru). : 


Thus in,the Panth is provided a living organism, guided 
by a channel of rationalism (not edicts) with instruction to 
prow and prosper and perpetually evolve (thus being ever 
new and fresh) .guided by common ‘sense and Shabad i.e. 
omnipresence of the Guru. This took two hundred years 
to build a nucleus of Society capable of propagating itself 
without waiting for any prophets and Awtars to show up. 


Asa Master Architect the Guru knew that an edifice 
could stand the ravages of the changing climes, and maintain 
its freshness and useful .ess only if it were constructed with 
sound.and -sglid bricks. The edifice of such a society, that 
the Guru envisaged to build, could only be founded 
on the basis of right sort of individuals who are such con- 
secrated men of God. In an ultimate analysis of the outcome 
of any physical, political, mental, or spiritual conflict or war, 
ultimately the character, attitude, spirit, outlook, and forging 
of values in the individual ‘‘man”’ involved, come to the 
fore. It is the human being, the iadividual, with conviction 
and, clarity.of purpose in. mind, who comes out.vjictorious. 


The Master Architect also knew that any imposition 
from outside would provoke reaction and result inan uncalled 
for resistauce and heart burning. To force a reform, however 
desireable, by order or legislation, is not generally conduc ve 
to happiness or general satisfaction. Ifthe attitude of the 
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- mind is changed and instead of imposition from without, it 
becomes an urge from within and a willing and voluntary act, 
it always provides joy and good feeling. It becomes fulfil- 
‘ment of duty and therefore pleasure to the mind. Like 
collection of money, when imposed from outside it is much 
resented tax, but when urged from within, it is contribution 
in fulfilment of one’s Dharam. Forces marching under orders 
from above are more or less mercenary legions or plundering 
-adventurists, while those who volunteer under urge of their 
Dharam are crusaders, and in the higher st here of life it is 
Akalpurkh’s Fauj-People otherwise hesitate to lift dirty uten- 
sils and carry mud, but they get cheerful satisfaction and 
spiritual elation when they cleanse theutensils of the Langar 
and vie with each othar to carry mud on their heads at the 
- Karsewa of the Amrit Sarowar at Amritsar and at Fatehgarh 
Sahib. In almost every case. thus, these two sides of the 


matter exist end they make all the difference’ 


Guru Nanak therefore got ho'd of the basic situation, 
Rather than starting straight away a sect of militant revolu- 
_ tionaries who may not hava known the values they would be 
fighting for, and who would have responded only to fiery 
_ slogan and fanatic fervour, he got down to basic resurrection 
of the spirit of man which had degenerated and decayed to 
nonentity under centur es of subjugation and exploitation by 

the priest class (Pandit and Mullah and all) in the name of 
the church, and by the State, the ruler coming to be consi- 
dered a representative of the Divinity, and by monied class 
and higher castes, all] camouflaging their exactions in the 


name of God to perpetute their hold. He undertook first to 
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build the character of man and awaken, and free his spirit. By 
. teaching the essential doctrine of the Name, he provided the 


mainstay to the human soul and siprit. Thus there is no 


+ Neareenetae pr adie, ‘ev shale epaliia la ies apiateiemedes sr 2 ‘lp Pn Titan setts RL detet e ob 


';, Institution of religion in Sikhism and there is no “Church” as 

.;guch.. No body, not even the Panj Payaras or for that matter i 
any form of “GURMAT}’, the highest authority to legislate, - 

- can touch the tenets laid down n “GURBANI’’. This rule 
was most strictly observed and enforced. Baba Ram Rai -« 

. Changed only a word (trom Muslman to Beiman) in the | 

. court.of Aurangzeb, and he was atonce disowned and ordered 

by the 7th Nanak, Guru Har Rai, not to show his face tothe , 
Satguru, although Ram Rai was his Tikka son. Even 
Maharaja Ranjit Singh ruled in the name of the Khalsa, | 


Being cut off from his Creator, man was adrift at the 

+ mercy and whim of the winds and beaten right and left by | 
the tides. The Satguru thus provided him with an anchor, : 
a tranquilizer and stablizer. By bringing man into the discip- | 

line, i. e. fear of the Fearless One, he emancipated him from | 

all fears-the fear of the priest, the fear of the high class, the - 
fear of the State and the fear of the Ruler, the mental fear 
created by superstition and institutionlized formalism and 
ritualism and+Htualsm of religion, and above all the fear of : 
death itself. The Guru declares. 7 


_ They who meditate on the Fearless Lord, all their 
_ fears vanish. 
fas fsaa@ fas afa fsaa@ famfeomt at 


| 
[saat 3G Aa Tet | (Auge, ATH: 8) | 
| 
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With the Fearless One dwelling with thee; . 
where do you get the fear from ? 
fsaa@ Afa sud wH3 fed sda qa 3 — 
(agat H: uy) 

Death is the privilege of brave men, a | 
they die in an approved cause. 
Hae Hen Hfowt ga d W ule Hal uTeTS | 

a (@3dH H: 9) 


e 


—~ — OD —— —— 


. The Guru did not only deliver the Message and laid 
down postulates and only showed the way; but took the Sikh 
by the hand and saw that he tread it with full responsibility 
and self-confidence. We _ therefore find every Sikh, the 
Khalsa, fighting and functioning as an institution in himself. 


To bring about this resurrection and regeneration of the 
individual, took the Satguru five generations. He started 
from the lowest step and closest area with an a for 
expansion further out. 7 


He popularised Punjabi in Gurmukhi script to bring 
_ about literacy to every individual and member of the Order. | 
: In 1690 the tenth Nanak eventually was able. to announce — 
that no one amongst his Sikhs had remaind unlettered. 
Every Sikh young and old, had become Iterate. This 
. claim was upheld by the fact that when in 1699 the Satgury 
created the Order of the Khalsa, the Sikhs who were 
initiated, kept spreading out forming parties of five ‘Beloved | 
ones’ to continue the initiation further on andon: This 
chain continued untill as many as 80000 Sikhs were initiated ° 


f 
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into the Order of the Khalsa on that occasion. We know 
that this initiation can be done only by reciting the five 
Banis (compositions of the Satguru), There were no printing 
presses working in the country then, so that copies could be 
distributed to every one to help recite the Banis. Hand 
written copies could only be very few. Even these could 
be made use of only by those who could read. It 1s obvious 
therefore that every Sikh at that time was not only lIiterate 
but was fully conversant with the Scripture and remembered 
by heart all the Banis comprising the morning, evening, 
aad night prayers, in which the ‘Initration’ Banis are 
distributed for every day recital. This was necessary as the 
Satguru knew that God consciousness could be brought 
about only through education, understanding, knowledge, 
and culture. The propagation of Sikhism did not standin  , 
need of patronage of any Ruler or Emperor, It is a. 
movement of people, of a man and his realization, which 


regenerated and spread itself, by virtue of its purity and 
dynamism, 


To bring about fraternity and equality, the Satguru 
founded the two very important institutions of Sikhism, of 
Sangat and Pangat. Sangat means a gathering in the : , 
presence of the Guru for community worship and delibera- ) 
tion for the general welfare. Pangat pertains to community 
Kitchen, the Langar, where every one sits down to dine a 
m a line irrespective of any caste or class, high or low. The - 
third Nanak enforced it with a definite order that audience 
would be granted only to that person who had first dined in. 
Pangat at the Guru’s Langer. When Emperor Akbar went 
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to meet the Satguru, he scrupulously observed these instruc 
tions and first dined in the Pangat at the Langar. 


The Satguru struck at the roots of Varnashram 
Dharama, the mainstay of the Hindus, in practice when 
besides the Sangat and Pangat, the third Nanak got dug a 
Baoli (a large well) with 84 steps to get down to the water 

at Goindwal in 1559 and the 4th and 5th Nanaks, the tanks 
at Amritsar and Taran Taran, where every one, the high 
castes as well the low, the untouchables, the rich and the 
«poor. all rubbed their naked shoulders together and bathed, 
This repudiation of the Varnasharam was brought to 
completion when the 10th Nanak, Guru Gobind Singh, 
administered Amrit to all irrespective of any distinction of 
caste; class or status, and made them drink it out of the 
same iron bowl and partake of the KRAH PARSHAD out 

of the same dish at the Initiation in 1699. 

When this spiritual re-awakening and regeneration of 
‘man’ and resurrection of human values and restoration of 
consciousness of the self. and mental, moral, and social 
uplift was complete, the fifth Nanak, Guru Arjan Dev, © 
announced (Sri Reg) :— ee 

4 J have built up the Abode of Truth. . 

' SUtAY UsH ATS 2 | 
And gathered in it the Guru’s Sikhs after prent 
search. _ 3 | 
adn sae afsd | 
The Merciful Lord hath now given the Command, 
Jf Jah vat fyagee ar 
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That no one will henceforth domineer over and — 
give pain to another, 
u afe 3 fan aerear | 
And, all will abide in peace; such being the Rule 
of Merciful Lord | 
Ha AyS! go'm' fed ga TBH aA Ale | 
a, oe | . 
Iam the combatant of the God’s own Legion 
(Akalpurkh’s Fau}). - 
JG aret a ufsaseraar | 
On meeting the Guru, the Plume of my Sarband | 
flutters high up. 
H Dafifs Gu eHTweat 
The spectators hath assembled in the arena to 
witness my deeds of valour; the Creator Himself 
witnesseth (the Struggle). 
Ag det fes feasba wa gor ey mrfu Ae | 
(At otal H: y 
The pinnacle of this achievement was the burning ‘Jeth’ 
Shudi 4th (May 30th, 1606) when at Lahore he offered 
Shahadat (death by Yasa) 
Guru Nanak had said, (JaH dare ISS") follow His Will 
cheerfully, and in his fifth form the Guru examplified it. 
The acceptance, and practice of living in ‘HUKAM)’ was 


complete. 
Lo, the Servant of God loveth his God to the end. 


 -Refa at Gaza fauat uifs | 
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In his lifetime he serveth his Master, and while 
quitting the world, he mindeth only Him, and 
‘Him alone. 

ve23 Aus Afee must ves aug vifs ' 
Whatever is the Lord’s Command, on that he 
turneth not his back. © 

ant mtfamit atat sag fan3 Hy adt Hfes | 


And whether sheltered at home or driven out of 
its refuge, he remaineth in peace and utter calm. 


= mee dfue fas sisfa @fe Guta a@ aGfas | 
He accepteth privation with jov when such is the 


Lord’s Will, and knoweth not pleasure or pain. 
natfarat H oY Het afa war Aa gay sot afss | 


And whatever cometh from God that he accep- 
teth with a cheerful heart. 
a Ja sfeG mfag at A HE G HSE 1 
The Master is Merciful to the Servant and his ™ 
here and hereafter is Approved. 
sfeG faurs stag Hea a@ Ned JSS UBS" | 
_ QO, Blessed and successful is the Servant of God 
unto whom the Lord is Revealed. 
Ud Hed AES Ga wrfemt fafs staa YAH UBS I 
(Ht H: u) 
He at the same time infused in his successor, the 6th Nanak 
the outlook and prepared him, (as did the 9th Nanak 


prepare his son and successor the 10th Satguru (zdtal at3 37s 
ai fet) who at the time of his accession was only 9 years old! 
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_.., in a manner that on the first movement of his accession at 
the age of II, he asked for the Sword; 


again not one but two 


Swords. It was only the evolution of the symbol. So _ the 
Swords of ‘MIRI’ and PIRI were separately worn. The final 
sophisticated form of this symbol was created by the Satguruin 
his 10th Form. when in his hand the two Swords merged into 


one double-edged Sword called Khanda-Khanda the creator 


of a liberated new Order, and destroyer of the evil and. : 
wrong. Cfthis Khanda then the Khalsa took the Amrit. 
And the finality of Guru Nanak’s mission was completed on 
the Ist of Baisakh 1699, when the Guru became the Sikh,and + ; 


the Sikh, the Guru. 


Well done; wonderful Gobind Singh; 
Yourself the Guru and Yourself the disciple. 


ag ad afge faw muy as gary 


The very sight of the sword with the Sikhs has caused 
stampede in certain minds and quarters. The flash of the 
sword has dazed their vision, But it is a temporary blindness, 
_ whichcan be cured if they try to see & understand the reality. 


(Bhai Gurdas IT). 


(gia? Tae eHa) 


2 ce ct at Aenea (RE = = ~~ tran i lela NO A ta ae 
* 


The Sikh sword is not meant to be brandished right and > ; 


| left to be struck were it could and at 
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whosoever came in its 


,way. It is a symbol of his Dharma to resist aggression, tyra- 
“nny, and injustice. It is a symbol of 
— dence, self-help and self-protection. 

| aside obstacles that o struct the performance of his Dharma 


(duty) and to uphold what is good, and punish who is bad 


self-reliance, self-confi- * . 
It is meant to sweep 


! 
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-and to upheld -what-ic_good and-punish-who is bad and bane 


to human society. It is meant to destroy evil and evil 
doers and extirpate tryants and suckers root and branch; 
The 10th Nanak invokes the Sword thus :— 
Thou bestowest happiness on the good, Thou 
terrifiest the evil doers, Thou scatterest sinners, 
I seek Thy protection, O Sword; 
AY Hat age vaufs vase fasfay sae min ATS 1 
(uf¥Zz atea ut: Ao 


Even Kabir says in Rag Ramkali :— 
: I accept only the Saints and punish the evil 
| doers; Yea, this is how I discharge the duties of 
the keeper of God’s Peace. - 
Fat Ha vst staQ fea azerd}. Hal | 
(THIS! ate 


It is like a surgeon’s lancet meant to remove soiled 
parts and amputate gangrened organs. It is a symbol of 
will and power and determination ofa Sikh to live a Sikh 
life which is to be effective, purposeful, and active. 

Good actions and values are of two kinds, one that are 
active and the other passive; one that could be said to be 
positive, the other negative; thatis the acts of commissions 
and ommissions, It is easy not to tell a lie, not to molest a 
woman, not to snatch away what is another’s, not to beat or 
kill an innocent parson etc; though these are values 
alright. But it requires great courage, skill, and even will 
and readiness to sacrifice and suffer for another, when 
you get up and challenge the aggressor who is molesting a 
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woman or like Abdali is carrying away girls to be sold 
off as slaves, when you get hold of the person picking 
another's pocket, or when you volunteer to depose the 
truth in a court in favour of a person you xnow to be inno- 
cent, or when you go to help and rescue a person being 
‘beaten or mercilessly being killed by a highway man; and 


so on. In Sikhism much higher place is given to values 


—— 


and _— acts that are active and positive. 
There can be no worship without doing good 
deeds. 
fee ge al3 safao fei (wu) 


The Sikh Sword therefore is not meant to be a mere 


show p:ece, It has got to be wielded and effectively used 
when needed. The Satguru has very clearly and definitely 


laid down: — | 
When all other remedies have failed, 
GT I Ma JH WS3 es DyAs | 


It is justified to have recourse to the sword. 
JSG wAIs advo wg AHAD VHS | 
(AsdaH! Us 90 

So it has got to be very judiciously used, and only when 
all other means of argument, persuation, diplomacy and 
reasoning etc; have failed. The Sikhs have recently again ; 
given a practical proof of this judicious use in last 
spring last year (1966) when their Religion and Religious 
places were flouted and attacked by the fanatic anti-Punjabi_ 
Suba demonstrators. The shining .stee]l hanging by their 
sides ready at hand a Po A once touched and flashed. 
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For a Sikh, legitimate use of force in defence of human 


values is not only right but becomes incumbent when 
occasion arises, because he refuses to submit to brute force, 


The 10th Nanak fought fourteen battles. In twelve he 
was victorious. But he always fought when first attacked. 
This is borne out by his own autobiography, the Bachittar 
Natak. He was not out seeking to fight or carve out a 
dominion for himself. He wanted to create a society, a 
nation of men, longing and ever ready to do good and 
elevate mankind to higher spiritual plane, ever fresh and 
progressing, marching forward. 

Forward, ho, and turn not to look back. 
mgt a gt fuer éfa ot Hass | 
(HTg Bd, SUS, H: u) 
Guru Gobind Singh was such a multifacet personality that 
from any angle one preceives, he gets a fresh Light and 
new Darshan. 


To sum up the salient points of this ‘way of Life’ it 
will be worth noting that. 


1. It provided the much needed anchor in the doctrine 


»of the Name (am) which means a trenchant, pure, and 


unadultrated, monotheism. 
True in the beginning, True j in the Primeaval 
age. 
mifa AY Fate Aa 
True He is, and True he shal! be, 
J at AY o'5a JAt at AT I 
——9——— 
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That is -— 
Who was and is. 
aa mad | 
and shall ever be. 
na ma ve ot 
(33 HeG ut: qo} 
7 Next to God is the place of the Guru. The need 
of the Guru is essential to get Light and Knowledge. 
Without the Guru it is pitch dark and nothing 
can be perceived. 
ad fas wa niurg ag fas AHS ore | 
| (HZW H: 8 2) 
3, All the godly values and saintly virtues are inherent 
in us. But they lie dormant. It is the touch of the Guru 
that energises them. 7 _ - 
There are so many gems jewels and rubies in the 
mind. 
HS fey gas AIG H'Sa I 
Only if one were to hearken to the voice of the 
- ‘Feacher. | 
a fea ag at faw Het 1 (AY) 
4. The Satguru’s mission, and so the ideal of a Sikh, 
is summed up by the 10th Nanak in the words :— 
To uphold and advance righteousness, and te 
emancipate the good, ‘the saint in us’. 
WH velea ns Guyrags | 
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To extirpate evil and evil doers root and branch. . 
@A2 AIS AHS Qurgs | 7 
(afgsa atga ur: 90) 

9. There is to be no truckling with the theory of God’s 
incarnation, Varanasharam, and no compromise with arte 
culture based on mythological tales and gods or godesses or 


“ superstitious practices. 


6 Sikhism is a way of life created and set into 
movement by 200 years of nursing by the Guru in ten 
. Forms and fortified and nurtured by the sacrifices and blood — 
of the the three Gurus, 5th, 9th and 10th, four Sahibzadas, 
(sons of the 10th Satguru), and innumerable Shahids, with © 
the object lesson of practising the presence of God and 
betterment of human kind. 

7. It isa living organism with the dynamic presence 
of the Guru in Guru-Shabd functioning,the Khalsa and the 
Panth., | 

8. Sikhism thus becomes the antithesis of oppression 
whether spiritual, social, intellectual or political. Sikh’s — 
mission therefore becomes one of liberation and €mancipa- , 
tion from all these and is symbolized in Sword (Sri — | 

10. A Sikh’s living is an integerated whole of Spiritual, ~ 
intellectual, social, and political activity, which aims at a 
progressive movement on all planes of man-kind towards 
God-head to be achieved not by Renunciation but in Sangat : 
(Society). oe 

Jl. Since his living is a dynamic movement for 
emancipation, struggle becomes a part of his life, which he . 
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faces with Ede 3 and w n he dies fighting he is CONSeC- 
rated to his noble values. 

Then I may die in the thick of the conflict, 

nfs at de H 3a as Ha | (ASH UT: 90) 
And it is theretore that when he is called upon to join the 
cadre of the elite (Khalsa) he comes to join the pare of love 
with his head on the palm of his hand. 


mF 


12. There can be no social order without a moral force 
and ethical sanction. These values are higher than life and 
have to be protected with life. For such protection negation 
of force or non- violence in face of physical threat is an 
absurdity. 

Political power dépends on force Lee rmpOns); 
HH35 2 mula gd dH 


i 


“Without forceful political voice no > Way of Life 


seit Pht (Religion) can flourish. 


SHfastsfausaH edt 

13, Guru Gobind Singh preached, practised and ad- 
ministered the “nector of Khanda. We must understand the 
‘Values’ which he wanted to be ‘propagated and protected, 
and for which he wielded the Sword. The same values for . 
which his father, the 9th Nanak laid down his life, like his | 
great grand- father, the fifth Guru. Again like his own 
grand father, the 6th Nanak, the tenth Guru took to sword | 
for the same reason, that surrendering life as Ahuti (nig3}) | 
and tactic, when not successful, should not mean surrendering | 
values helplessly. So long as life breathes, effort and 


struggle must continue, and when other means have failed . 
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it is ethically and morally justified (gat) to resort. to 
14. Sikhism is a direct and independent approach. It 
is called Nirmal Panth. Nirmal means pure, unadultrated, 
clean, without impurities. Those who try to depict Sikhism 
asa satellite of Hinduism or any other religion should well 
| ponder over the 10th Nanak’s significant words which we 
recite every evening :— 
~ Since [ have embraced thy feet, t have brought 


no one under my eye. 


urfz qd 7a 3 3Hd By 3 ag mie 39g Tt m'Su f 


Ram and Rahim, the — and the Quran 
express various opinions, but I believe in none 
of them. 
~  - OH ad UsS Aas usa ad HS 8a B Hou | 


The Simritis, the Shastras, and the Vedas ‘a 
expound so many different doctrines, but I 
accept none of them. 
fafig HAZ Ge As ad geod TH kas Ta 1 
-O Holy God, by Thy favour it is not I who have 
been sp. aking; all that hath been said, hath been 
said by Thee. 


H frre faut sHdtafa HS aaa Ay Sf quTSa | 


(SHES, ASA Ur 90) 


Cunningham | said, Tt was reserved for Nanak to perceive 
the true principles of reform, and to lay those foundations 
which enabled his successor Gobind to fire the minds with a 
new nationality, and to give practical effect to the dectrin» 
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“that the lowest is equal with the highest, in race as in 
creed, 1n political rights asin religious hope.”’ 


Pe a eee are wim, | ee. a 


G.C, Naiang also says:— 

“Gobind himself, in fact, as well as his work, was the 
natural product of the process of evolution that had been 
' going on ever since the foundation of Sikhism. The harvest 
which ripened in the time of Gobind Singh had been sown 
by Nanak and watered by his successors The sword which 
carved the Khalsa’s way to glory was, undoubtedly, forged 
by Gobind, but the steel had been provided by Nanak.” 

Failure to read the {0th Nanak, Guru Gobind Singh, in : 
the context in which he came to live and function, could 
-re-ult in not only a lop-sided understanding of his mission, 
but could lead to totally misconstrued and _ unintelligent 
views. One such blunder was committed even by a man . 
of the academic position of Dr. Rabindra Nath Tagore 
when in his “Itihas” he tried to compare and equalize Guru 
Gobind Singh with Shivaji Maratha and pronounced that 
Gobind Singh fell from the high spiritual ideals of Guru 
N:nak and the Sikh Society decayed because they took to 
_ the profession of arms. He particularly lamented that the 
Sikhs did not conform to his notions of high ideals and did — 
not produce any painters, or dancers, or even poets, not 
knowing that all the Sikh Scriptures and Religious books and 

— 


even some of the Historical books are al] written in poetry 
the like of which has not been written so far and set to music 
and rythm, Sir Gokal Chand Narang, an ardent Arya 
Smajist, in his “Transformation of Sikhism’’ writes about 
Guru Gobind Singh that “hereditory as the gift of poetry 
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which has remained unsurpassed since his times’. Again 
he says, “he developed a class of warlike poetry, unknown in 
the Punjab before, which he turned to such a great account 
in rousing the dormant energies of the people’. And again 
‘verses of Gobind Singh forming an invocation to the Sword 
are among the finest of their kind to be met with in any 
literature of the World”’. 


Any student of Sikh History who reads about the life and 
work of the Satguru would straight away note that the first 
brick which the Ist Nanak laid of his teachings and dissemi- — 
nation of knowledge was in poetry and music, Both of these 
reached a stage of perfection during the time of his nine 
successors, untouched and unparalleled so far. Moreover, 
in Sikhism Satgurn has laid down music (Kirtan), as the only 
and sole form of Worship. To this day at Amritsar in Hari 
Mandir constant and continuous music (Kirtan), Divine and 
sublime, is carried on day and night by relays of Kirtan 
Jathas employed for the purpose, except for a couple of 
hours at midnight that are required for cleaning and washing 
the Temple. The 10th Satguru’s own contribution to music 
is also exceptional. asis evident from his compositions 
in the Dasam Granth, There are nine different styles of 
poetry (Chhands) totalling seventy three compositions, 
in the Dasam Granth that deal directly with music and are 
called Sangeet Chhands. Two are cited below. It 
is impossible to translate their rhythm and beat. These 
could be appreciated only by one who is conversant with 
playingon Mridang. These are therefore given in their 
original forms. 


Sri Satguru Jagjit Singh Ji eLibrary NamahariElibrary@gmail.com 


42 


Hats eu : 
as aug alu aca, was tlwns ge yal 
Zags el se 3eIsl. was et aa ae aaa | 
Has dA AHI, VIset sae His Sua | 
gas et ald ¥s's, sasel wae oa daa 
AMaASe Hse SY AND, SaASU! ea setug as | 
HASel AH? Has efe ufs afe fefa fefe 
Ue | Bo | 
SAT yas | _ 
oo mage 8a weses wes | 
Saseq vil wases gas | 
was va eel was ea yal 
maser g fa g Ba Ael iursy 
And it will be worth noting that the 10th Nanak, Guru 
Gobind Singh, had besides the teams of musicians, as many 
as 52 poets under his patronage and in his service at 
Paonta and Anandpur. In the Dasam Granth there are as 
sa A as one hundred and fifty eight different styles of 
poets ‘meters (Chhands.. 
No wonder it did not meet the expectations of Jagore, 
as everything in Sikhism is founded on masculinity (Mardana K 
Pursh) and there is no place for femininity or feminine acts 
and guiles among the Sikhs. | | 
| Taking the clue evidently from Dr. Tagore, his Gurudev, 
Mahatma Gandhi also went out of his way and lost im- 
partiality and decency when he called the 10th Satguru 


a “misguided patriot’’, 
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Even Arnold Teyanbee, later on, committed the same 
mistake when he wrote in his “Historians Approach to 


mated 


‘Sikhism ised-as a concordance of Hinduism and 
Islam and fell from this religious height into a political 
troush because the Sikh Gurus, Hargobind and Gobind 
Singh ..succumbed ..to the temptation to use force.” 

But such are obviously the result of borrowed knowledge 


and pickings from the heap of second hand agencies, 


Religion’? :— 


Some of our own writers and men of letters also cannot 
escape the responsibility of creating wrong impressions. 
They read a book or a Shastra of some other Religion and 
try to project Sikhisrn and the Teachings of the Satguru 
through these tainted glasses, whereas it should - be inter- 
preted according only to the Gurbani. Secondly there is a> 
lurking fear in them of offending the ruling community and 
a subconscious and sometimes obvious desire to please 


and appease the others. 


It is an accepted irony of fate that though history 
repeats itself, man excels in refusing to learn lessons. ‘This 
becomes more tragic when men brought up in atmosphere 
of stifled narrow communalism view history and past of a 
nation only in light of contribution of oe sect only. That 
day of the battle of .Kaliganga which is glorified as the 
day of Realization and Transformation, could very well be 
treated as the day of the beginning of downfall of Hindu 
supremacy in India. Ashoka’s embracing of Budhism may 
well be a noble personal achievement. but politically 
renunciation of Sword undid the glories of India that were. 
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Even Rabindra Nath Tagore had said about Budhism that 
“this religion of the weak makes folk weak. That is its 
purpose’ “Self humiliation is a sin worse than self murder’’. 
It cost two thousand years of subjugation, and the move- 
ment of the Khalsa was to come to resurrect the lost 
character and faith of the Indians. 


Strangely enough we once again embraced Budhistic 
ideals, ignoring the fact that this belief itself could not 
exist in the form it was born where it now happens to exist. 
They also ignored the contribution of tie ten Gurus because 
for them the tenth Guru was a ‘misguided patriot.’ Stangely 
enough again and reassuring to us, it was Nemesis mocking 
at the ignorant, when in 1962 and again in 1965 the All 
India Radio started broadcasting the Satguru’s martial 
poems and compositions, thus vindicating the Teachings 
and philosphy of the Satguru. The communal mind which 
tried to by-pass the five hundred years of Indian social and 


spiritual heritage, in its gusto for parochialism ignored their - 


own tenets and forgot the message of Gita, which brought 
Arjan back to fulfil his obligations and defend his honour, 


The glory of the 10th Nanak, Guru Gobind Singh, was 
established and accepted when on the Ist January. 1966 
at Palam Air Port the Prime Minister of India, the Home 
Minister, the Central and Punjab Governments and millions 


of our countrymen Hindu, Muslem, Sikhs and all, paid — 


obeisance to holy relics and weapons of the Satguru at their 
arrival from England. The policy and philosophy of the 
Satguru stood triumphant over all. 


Guru Gobind Sing’s message and method, eternak tested 
from time to time, transcendsf 
Those who fallin line and seek protection shall 
be saved. 


fa3 Ads wd fase au Sai 
(afeZ Stzq ut: ao 
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